TUR BIAKTIRASAME TASINDHUBINDU OF VISVANATHA CAKRAVARTIN 


Kraus KLOSTERMAIER 


Univensity or MANITODA 


Vitvandtha Cokravartin (en. 1660-1754 A.D.) of the Caltapya school of Bengal Valgnavisin, 
who spent most of his life at VpndAvana enjoys a great reputation amongst the Caltanyltes 
even today as a writer and commentator of the classics of Bhaktl. ‘The work, whose lrans- 
lation follows, is a condensed rendering of the famous Bhaktirasdmetasindhuh by Ropa 
Goswimin, Caltanya's most brilliant disciple and theologian. It systematically explains the 
varlous kinds and stages of devotion to Kryon. Under tho category of ‘ritualistic devotion 
(valthit bhaktit) it enumerates the constituent parts of Krgga-worshlp, the offences agalnst 
this worship, the power of the name of Hart and the sins against J The greater part of the 
exposition is devoted to ‘passionate devotion’ (rágdnaga bhakti) leading up to highest love 
(prema). It Is highly interesting because of its religlous psychology which utilizes and 
ndapts the Insights arrived at by the Jndlan literary erlues. The work has gained a certain 
actuality because of the quite rapid expansion of the Krspa-Consclousness-Movement, whose 
runder (n Caitanyite from Bengal) follows In his popular writings more or less the Ideas 
developed in the Dhaklirosimetasindhubindut. 


INTRODUCTION: 

During my two years stay at Vrodäāvana, Krsna's 
Holy City, I worked and lived at the * Institute 
of Oriental Philosophy’ (formerly Valsnava Vis- 
vavldyálaya, now affiliated to Agra University) 
founded by Swimi Bhakti Hrdaya Bon Maharaj, 
a member of the Madhya Gaudia Vaisnava Sam- 
pradiya and a former missionary of the Neo- 
Gaitanylte movement that is becoming known in 
North-Amerlea as the ‘Hare-Krishna-Movement."? 
While in Vrndayana, 1 came to know Swami A. 
C. Bhakti Vedanta, the Guru of the American 
Krsna-people, quite well; he was a frequent visitor 
to our Institute before he began his American 
venture. The one man, however, who impressed 
me most as a true bhakta and a genuine scholar 
of bhakti was Dina Sarana Dāsa—a name, I trust, 
totally unknown in the West. He was over seventy 
years of age when I met him first. Completely 
paralysed from the abdomen down he moved 
around hobbling on his hands protected by wooden 
supports. Despite the difference in age (I was not 
yet thirty then) we became true friends. He 
used to visit me regularly to borrow books on the 
Christian tradition and to talk with me about 
bhakti. In his own words he was a Kiyna-bhakta 


1 CL. Swami B. H, Bon's Preface to his Vol. I, Bhakti- 
‚Rasärngla-Sindhn Institute of Oriental Fhilosophy, Vrin- 
daban 1965. 
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as well as a Christ-bhakta, Ile provided me 
with many insights. The hours which 1 spent 
with him belong to the most precious mem- 
ories which I keep from those two years. One 
day the Rector of the Institute confronted him, 
As Dina Sarana Disa told me afterwards, he 
wanted him not to learn from me about Christian- 
ity but rather to teach me Hindulsm. ‘This he 
did in his own inimitable way by giving me a 
beautiful exposition of Christ-bhakti in terms of 
Krgna-bhakti, When the tensions increased he did 
no longer come to the Institute but he was always 
happy when I came to see him in his own little 
apartment. When I returned to Vrndavana in 
October 1968 for a short visit I did not fall to 
see Dina Sarana Disa. He was overjoyed to see 
me again. Before parting he wanted to present 
me with a gift. He choose a small volume: Bhak- 
ligranthamälä with three texts in Sanskrit by 
Vigvanätha Cakravartin and asked me to trans- 
late those texts into English.? The average student 


2 Mahämahlma Sri Visvanátha Cakravartti pranllä 
Bhaktigranthamála (Bhakti Ratnamälä) Anuvidaka: Sri 
Vannmälldäsajf Sástrí Vyikarapa-icirya kiivyatirtha; 
Sampädaka: $rf Rünıadäsajl Sastri Sihityaratna; Mudra- 
ka: Sri Dänablhärl Lala Sarmá Vidyälaya Press, Vmdā- 
vana, Samvat 2010, Caitanyabd 467 containing Bhakli- 
rasämglasindhubinduli, Sribhagavatdmelakantkd and, Md- 
dhuryakddambint in Sanskrit with a Hind! paraphrase. 





of Indian religion in the West would know little 
or nothing about tbe auther of the work win 
enjoys a greal reputation as a scholarly exponent 
of the classics of bhakti among Ihe Gaudia Vaisea- 
vasta S. Radhakrishnan in his two-volume Indian 
Philosophy does not mention him at all; S N. 
Dasgupta, In his five-volume History of Indian 
Philosophy mentions him amongst a score of other 
= commentators of the Bhdgavata-Purdinam. Some 
of the authors who write about him offer contra 
Victory informations.* According to Rämdäs Gaurt 
he was born en. 1660 a.p, into a Brohmin family 
in Nadia District (Bengal).4® He Sived in Bengal 








le Journal of Ecumenical Studies IX,4 (1972), pp 250. 
- 766. 

3 Prof. Dr. A. K. Majumdar (Bherativa Vidya Bhavan, 
Bombay) gave me in a letter (Oct 4.1 
interesting information: VisvanAtha Cakra 
name seems to have been Hariyallabha 





the following 





sti original 


a name 


under 


which he is known as a poet of Brajabuli vers: 





he accepted his new name as a sign of respect for his 
spiritual predecessor The goru- porampard of Sisvantitha 
Cakravartin Is given as fellows 

Lokanätha Goswámin 


l 


Narottama Thakur 


1 


Gangänäräyana Cokravartin 


Visvanitha Cakravartin 

In a popular verse, however, the name is explained as 
given to him because be became “Lord of the World’ 
by revealing the way of bhakti, living in the circle teakra) 
of devotees: 

visvasya näthn-rüpo'sau bhakti vartma pradoréanát 

bhakta-cakre-vartitatval cakravarty akhyãy abhavat 

35. K. De in Early History of the Voisnara Paith and 
Movement in Bengal, 2nd ed Calcutta 1961 has numerous 
relerences to our author. He also mentions that he died 
in a.p. 1754 (p. 170, note 2). In his "A Mistery of Son 
skril Literature’ (together with S, N, Dasgupta, University 
of Calcutta 1962) he gives as date of our author's Krsna- 

| bhivandmeta a.w. 1786 (p. 333 pote 3) 
4 Hindutva (in Hindi), Kast, Samvat 1905, p 674 
4 Prof. Dr. A. K. Majumdar (see note 








) supplied 


> me with the following additional information: The Sri 





Sri Gaudia- Valggara-Jivana (Bengali) by Horidis Dis 
(1950), a dictionary of Velsvava biography, gives Vitva- 
nätha Cakravartin's date of birth as 1576 or 1586 Saka 
era (A.D. 1654 or 1664), Since two alternative dates are 
given, it Is apparent that the author had no means of 
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till the age of eighteen, became a follower of Nim- 
birka and spent the rest of his life in Vindavana 
writing many important works on bhakti from 
the Nimbárki standpoint and becoming this move- 
ment’s chief theologian, It is difficult to under- 
stand why Roma Bose in her very substantial work 
on Nimbärka and His Followers dues not write any- 
thing about him or his works besides mentioning 
bim in one sentence as the Guru of Baladeva Vi- 
Ayabhüsana, S.N. Dasgupta doesnot even mention 
him when discussing the philosophy of Baladeva 
Vidvibhúsana, whose Guru he identifies as a vairá- 
gl Pitämvara lisa, Among the Caitanyites of 
India, however, Visvanätha Cakravartin's name Is 
a household word and his numerous works, es- 
pecially the major commentaries are constantly 
quoted. The best known of his works is Sardi 
Darsini, an exhaustive commentary on the Bhá- 
aavata-Puránam. Wis Git bhasya has been 
m use of in "The Geela as a Chaitanyite Reads 
H by Swami Bon Mahārāj? According to W. 
Hidlitz he is also the author of a Sanskrit trans- 
lation of the source of all Gaitanyite theology, 
viz. Krynadisa Käviräja's Caifenga Caritamrtams 
Mis name appears also in S. N. Dasgupta-S, K, 
De, A History of Sanskrit Literature as the author 
of a number of dramas and plays with a Gaitanyite 
plot. A 
Of relatively great importance for the theology 
of Gaudia Vaisnavism are two slender works: Bhak- 
trlasindhubinduh_ and Uj patanilamanikt- 
ra ummaries of the two main works of Raps 
Goswámin (one ef the contemporaries of Caltanya 
and his greatest theologian): Bhaktirasdmptosin- 
dhu and Ujjvalanilamani. No complete transla- 
tion of any of these works into an European lan- 
guage has appeared so far, despite thelr great 
historical importance and their intrinsic Interest.? 



































finding ont the accurate date, 
(oe 
b 


It Is doubtful whether Y, 
married 





VoL It of Vedanta Parifäta Saurubha of Nimbarka 

Vedinta Kaustubho of Srinivdsa, Calcutta 1943. 
p 215 

* A History of Indian Philosophy, vol. IV, p. 438 (Cam- 
bridge 1961), 

7 Popular Prakitan, Bombay 1938. 

` Krsaa-Caitonya, Stockholm 1968, p. 513. In a more 
recent Sanskril translation of thls work by Swami Bhäs- 
karänanda Saraswati, 3 vols., Calcutta Saka 1878, no 
mention is made of Y. Cakravart. 

? Swimi Bhakti Hridaya Bon Mahara) (cf. supra note 
1) has brought out a volume covering the Parvavibhdga 


ant 
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Partly that may be due to the highly technical 
terminology and tho very subtle psychology of 
bhakti employed in them. I am aware of that 
while trying to English the ‘Drop of the Ocean 
of Nectar of Relish of Devotion’ and 1 apologize 
In advance for possible mistranslations of certain 
terms. In his own work VisvanAtha Cakravartú 
has not only condensed Ripa Goswiml's summa 
of bhakti-theology by leaving out the numeroua 
quotations from the scriptures (mainly the Bhf- 
Havatam and other Purñuas) without sacrificing 
anything essential but he has on several places 
niso expressed his own opinion which seems to 
be at variance with Rūpa's.1° 

In my own translation 1 have tried to be as 
literal as possible and wherever deemed essential 
L have suppiled the Sanskrt terms In brackets. 
"he references to the Bhaktirasdmylasindhuh are 
made accarding to the edition by Dr. Vijendra 
Snatnko." “This edition does not give any variants 
nnd therefore I am unable to indicate in case of 
different readings whether Visvanätha Cakravartin 
disregarded the original or had another text- edl- 
tion before him. 

According to Information available the work was 
written In 1704 a.D. at Vrndävana. Visvanitha 
Cakravartin dled probably around a.p. 1754.1 





(comprising little less than a quarter of the entire work). 
Thave refarred to thls work wherever possible. The trans- 
lation of certain passages, given In footnotes may enable 
the reader to Judge how in it translation, Interpretation 
and additions to the text are merged into one. Some 
yaluable excerpts from commentaries, Including that of 
Vitvanitha Cakravartin are also offered In this volume, 

10 Compare, e.g, BRSB 10 with BRS I, 2, 99. Radha 
Govinda Nath in his ‘Survey of the Callagya Movement” 
(The Cultural Heritage of India, Vol. IV, p. 199, Calcutta 
1956) may be referring to such passages when associating 
the SahaJlyú sect with Viévanitha Cakravartin, 

U Hindi Vibhäga, DNI ViévavidyMaya, Delhi 1963. 

Ma Prof, Dr. A. K. Majumdar (see note 2a) Is Inclined 
Lo tentatively set the dates of Vitvanátha Cakravartin as 
e. 1654-1754. He bases his dates upon information sup- 
plied about the dates at which V. C. wrote some of his 
works. According to Dr. Sukumar Sen (A History of 
Brajabuli Literature, Calcutta University, 1935 pe 258) 
the Sarörtha Dardint was completed In 1626 Saka (a.D. 
1704). According to S# Sundaränanda \Vidydvinoda 
(Acintyabhedabhedavdda in Bengall, Calcutta 1951, Ap- 
pendix p. 64, n. 1) the Surofa-kathámplam was completed 
in 1600 Saka, the Srl Krenabhavandmgtım in Saka 1601, 
and the Sarirthadardint In Saka 1626. “ll we accept that 


Though he never mentions In his works any po- 
litical events of his time he must have witnessed 
a good deal of the turmoil of Aurangzeb's relgn 
(1658-1707) and the time that followed, Agra, 
the residence of the Moghuls and the scene of 
many a battle during this Lime, is only about fifty 
miles south of Vrndavana. ‘The destruction of the 
major temples of Mathurä, ordered by Aurangzeb, 
as well as the mutilation of the Govinda-JI Temple 
at Vrndävana fell in Vidvanatha Gakravartin'slife- 
time.” The disturbances caused by the Mahrattos 





the Surala kalhámplom written in Saka 1600 (a.D. 1678) 
was his earllest or one of bis carliest works then the dale 
of his birth can be placed at c. a.p. 1650 or 1654 as given 
by Harldäs Däs, In which ense he could have died In 
A.D. 1754 as stated by S. K. De. Age of about 100 or so 
ls rare, but not unknown, particularly among the addhus 
In India. A famous Vaispava monk was once describing 
to me the grave of a Vaisuava saint at Navadvipa who 
had dled at the age of 120. When I expressed surprise, 
ho explained to me that in his younger days sddhus above 
the age of 100 were quite common in holy places like 
Kaél, Vpndivan or Prayú I have myself seen Rasik 
Mohan Vidyäbhusan, the famous Valspava scholar, when 
he was 108 years old and had a perfect memory UN his 
death at the age of 112.” The date given by Dr. De in 
History of Sanskrit Literature should be disregarded. 

Prof. Dr. A. K. Majumdar ls the author of Cailanya: 
His Life and Doctrine, A Sindy in Valgnarism, Bharatiya 
Vidya Bhavan Bombay 1 and probably the greatest 
living authority on Bengal Vaisnavism. 

12 Muhammad Suki Musta'idd Khan in his Ma-asir- 
UAlamgtr (English translation in Elllot-Dowson, vol. VU, 
184) has the following passage: “In the month of Ramazan 
1080 a.n. (Dec. 1669 a-n.) (Aurangzeb) ... commanded 
the destruction of the Hindu temple of Mathurä know 
by the name of Dehra Keéu Ral, and soon that str 
hold of falsehood was levelled with the ground. On the 
same spot was lald, at great expense, the foundation of 
a vast mosque. The den of iniquity thus destroyed owed 
ils erection to Nar Singh Deo Bundela, an Ignorant and 
depraved man. Jehungir, before ho ascended the throne, 
was at one time, for various reasons, much displeased 
with Shaikh Abu-l Fazl, and the abovementioned Hindu, 
in order to compass the Shaikh's death, affected great 
,devotion to the Prince. As a reward for his services he 
obtained from the Prince become King permission to 
construct the Mathurá temple. Thirty-three lacs were 
expended on this work... The richly jeweled Idols 
taken from the pagan temples were transferred to Agra 
and there placed beneath the steps leading to the Nawab 
Begam Sahlb’s mosque, in order that they might ever 
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under the lendership of $ivaji (who spent some 
time In Mathurá) and by the Sikhs under various 
Gurus must have reaches!) Vindisana ns well, 
A shock like the soek of Delhi in 110 by Nadir 
Shah could not remain unneliced in Slave 
only some hundred and twenty miles away, either 
In Bengal the British had already established 
powerful trade-posts, the Portuguese were a fixture 
in Southern India and the French had battled 
against the British in the Deccan for hegemony 
over India, The a-politienl religion of Vitvanitha 
Cakravartin may conform to the religions ideal of 
non-involvement in society traditional in Hindu 
ism; it may also be another form of revolution 
against the totalitarian Muslim regime that would 
not tolerate direct confrontation. Kt is 
amazing to watch the development of this most 
active love of Krsna In Vendivana, only two days” 
journey distant from the seat of power from which 
Issued decrees meant to transform the whale of 
India into a Muslim country. Subsequent history 











indeed 









be pressed under foot by the t 
changed its name into Islamn was thos called 
in all official documents as well as by the people 
has to be seen on the background of what had happened 
he ore under Sultan Sikandar Lodi (Cf 


believers, Mathura 





and 


This 


Liliot Dawson, 








vol IV, p 447, transl. of "Abdu Na's Tarikl t Dandi) 
"Ile sas so zealous a Musulman that he utterly destroyed 
ale <> places of warship of the infidels and left not a 


vest 
of Mathie. a, the mine of heathenism omt turn 


remaining of them, He entirely ruined t hrines 






i their 
principar Hindu places of worship Into caravenserais and 


colleges. Their stone Images were given to the hutchers 





lo serve them as meat-weights and all the Hindus in 
Mathura were strictly prohibited from shaving their heads 
and beards and performing their ablutions fle thus pat 
an end to all the Idolatrous rites of the infidels there and 
no Hindu, If he wished to have his hear or heard shaved 
could get a barber to do It.” 

lt we are to believe al-'Utbi whe recorded the invasions 
of Mahmud of Ghazni into Yulia and despoiled Mathura 
as carly as 1019 a.n. (one sear before his death) Mathurd 
must have been a splendid city of God, second to none 
other, 
Sultan's own words, no equal in the whole world and the 
booty he took from It In the form of gold and silver and 
precious stones by breaking the images must have heen 
the biggest single loot he ever made. The repart concludes 
with the familiar scene; “The Sultan gave orders that all 
the temples should be burnt with nophia and fire and 
levelled with the ground.” (Cf Elliot Dowson Vol Il, 
p- Alf. and p. 460 1. 


The main-temple there had, according to the 


has proved that the power of love is stronger than 
fanatical zeal and military power combined, and 
that it has outlived many a regime that considered 
itself firmly established for all ayes, 

The present generation is rediscovering that 
truth in its own way and it is rather curious that 
bhaktas who lived centuries ago in a rather insig- 
nificant place in the heart of the vast subcontinent 
of India should be Instrumental in re-stating for 
the America of our time the basic axlom of the 
Christian Gospel: ‘God ts Love”, ‘There Is a certain 
danger that sentimentalism will again vitlate reli- 
sion alter Jt has escaped from the rigidity of ra- 
flonalism and legalism, Visvanätlın Cakravartin is 
one of those ‘thinkers with heart’ who represent 
a form of religion That avolds both extremes, 





TRANSLATION 


L? Supreme devotion (ulfamd bhaklih) consista in fol- 
lowing Krsna wholeheartedly (dnukdlyena krendnudlla- 
nam) free from all other desire (anya'bhlidgitädsanyamn) 
without resorting lo knowledge or work (¡Adnakarnwidy 
andertar). 

11.2 This devotion In threefold: devotion as exercise 
(stdhanabhaktit, devotion as emotion (bhdeabhaktilys, 


1 The text of Lis Identical with Rhaktiranämrtasindhuh 
CHES) 1, 1, 11 Vidvandtha Cakravartin has a paraphraxe 
in Sanskrit in which he specifies the “following Krsna’ 
as ‘service with body, words and mind" (köyavangına- 
cobhirydvatt kriya) 

Swämi Bon Mahärä] (op. eff, p. 19) translates the verse 
ns follows: “Actively serving Krsna and all that is related 
to Krsna with real liking and relish and In a way that is 
agreeable or pleasing also to Krsna, and serving Krsna In 
the above manner without any desires of the usual ex- 
traneous motives other than the desire for Bhakti itself, 
and without any adulteration by the ways of Karma (as 
expounded in the Pored-Minwmsd) or the way of Know- 
ledge or JAfina (as expounded in Ülfara-Mimdrhsd) and 
the way of Yogic realisation (as expounded in Patanjall's 
Yoga-Philosophy) ls pure, unadulterated Uttamd- Bhakti, 
Le, Bhakti of the highest quality.” S. K. De (op, cil, 
p- 171) has the following translation: “Harmonious pursuit 
of Krsna, freed from all other desire and unconditioned 
by cognition and will.” 

2 The text of 11 corresponds to BAS 1, 2, 1 and 5, 

3 S. K, De, op. cil., p. 171 translates It: ‘Bhakti at- 
talnable by special external effort’, and p, 173 aa *Bhaku 
reallsable by the senses’ (krll-sAdhyn). 

tS. K. De, op. cil., p. 171: ‘Bhakti realizable by Inward 


emotion” and p. 173: ‘Rhakti resulting from spontaneous 
inward emollon”. 
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devotion as love (premabhaktit). Devotion as exercise Is 
again twofold: ritualistic devotion (vatdAl? and pas- 
vionate devotion (rdydnuyd)® 

un? In the beginning falth (Sraddhd), then association 
with the good (sádhusañgali) and acts of worship (bhajana- 
Arig), Then aversion from the worthless tanarthanivettiih), 
then devotedness (nisfa) and relish (rucif). Then attach- 
ment (dsaktit) and emotion (bhdvatı), finally there arises 
love (prema), ‘Thus love gradually develops. 

1v.® Now the sixty-four constituent parts of Worship 
(bhajanasya angant) (1) Taking refuge to the feet of the 
spiritual master (Srigurupadatrayat), (2) Kysna initiation, 
Instruction, ete. (drikesuadiksddikganddifiy, (4) Service of 
the spiritual master (Srigurusevd), (4) Following the way of 
the righteous (sddhumirganusdralı), (5) Enquinng about 
the right method of worship (bhujanaritiprasnalo, (0) Re- 
nouncing enjoyment, etc., for Kppna’s sake (drikfsmupritage 
bhogaditydgah), (7) Living wt holy places (Urthavdsah) and 
listening Lo the praises of holy places (Hrthumdhatngu 
{ruvanam) (8) Accepting food, ete., for the sake of keeping 
up one’s devotion (svabhakliniredhdaurapabhopanddisei 
Aral), (9) Observing the fust of the ‘Eleventh Day’ (eka 
dudluratam), (10) Wegurding us equally holy the holy fix 
tree, the holy basil, the earth, the cow, a brahmin and a 
Valspava.  (udvalthatulastdhatrigobratinapavalsnavasam- 
mánam). 

Those ten [precepts concern mattera that must be] 
actively practleed—the next ten [concern mutters lo be] 
given up; (11) Giving up the company of the unrighteous 
(uxddhusañyalydyal), (12) Giving up the making of many 
disciples (bahudisyukurauatyagah), (13) Giving up the at 
tempt to begin something new (buhedrambhatyayahy, 4) 
Giving up the Inquisition into, and discussion of, many 


t S, K. De, op. cil, p. 171 Bhakti following the vidhi 
vr injunction of the Sastras’ and p, 171; ‘Bhakti according 
to mles’, 

% ibid, "Bhakti following Ihe trend of devotion and at- 
tachment of the people of Vraja who stood in actual 
relation to Kygna. Haga is the natural, deep and insepar- 
able absorption In the desired object.” 

7 ‘The text of ILI Is Identical with BRS 14,00 B. 18. 
Bon (op, elt., p. 342 f) translates as follows; "First Sraddad, 
ic, falth, next Sıldhu-sanga or association with saints, 
after that Bhujana-kriyd or spiritual practices, next to 
it Is Anarthanivoctil, Le., cessation of all affences or ob- 
stacles, next to It is Nisfhd or firmness, which Is followed 
by Ruci or taste, next is Asakti or attachment, after this 
ls Hhdva, and then appears rama, ‘These ore the differ- 
ent stages for the appearance of pausa In tho heart of 

u person Who undergoes spiritual practices.” 

b Wiih alight alterations the text of IV corresponds 

to BRS I, 2, 24-42. CL B. H. Bon, op. cit, pp. 124 ff. 
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learned doctrines (hahusas travydkhyduioddaditydgaty), (15) 
Giving up megardliness in dealings (vyavahdre kärpanya- 
fydyuh), (iu) Giving up, worry, anger, etc. (Sokakrodhd- 
ddtyagal), (17) Giving up blaming of other gods (devatánta» 
rantilatyequl), (18) Giving up harassing of other living 
beings yuynodtre adeeyutyagal), (19) Giving up offences 
(seudparddhandmapard 
“hy Giving up to tolerate blaming the spiritual - 
Master, Wynd ur the devotees (yurukesqubhaklantiddsa- 





against “service” and 





‘name 


dtalgayalo, 





habalydgals, (aly Wearing the signs of a Vaignava (vais- 
Hocactibalharavam), (22) Wearingethe syllable of Hari's 
dhaniudnuthyutudhärayam), (24) Wearing the flower 
Hands offered ithe day before) tu the deity (ntrmálya- 
m, 2b Dancing (aplyanı), (25) Prostrating full- 
length Glunsdanatpransdmah), (26) img [from one's seat] 
(obhyalitdnansy, 











24) Following after (anuvrajya), (23) 
Going to the huwe of the image of God (drimürlisthäne 
gumanom), Cy Cucumambulating (parikrama), (30) Ol- 
tening (pia), CM) Serving (puricurya), (32) Singing (gl- 
ta) CAS) Comer ll singing (ak lr lana), (34) Re- 
prating (the maine of Gogy (japuh), (35) Recitation of 
hymns tura falo, (iu) Serving the great olfering 
(mahdprasailions a), OST) Building prayers (vijAuptih) (38) 
Dainking (he nistar of the feet of the Lord (curandmeta- 
Panu” City Taking incense, garlands and other fragrant 
objects (Milpanidlyddisaurabhagrahunam), (10) Looking 
üt the im ul God Grömürtdarunam), (41) Touching 
the image of God (drimòrtisparsanam), (12) Looking at 
the lamp [before the image] (Grdtrikadarganam), (43) Lis- 
tening (roca, Cy Waiting tor His grace (lalkrpd- 
pekpuauun), y Meditating tdhyánam), (46) Servitude 
gamy (Vip dedo (sakbyun), (48) Sell-dedication 
Gitnantoetsnuny, AY) Surrendering what is dear to one- 
ll (iifaj ciyavustusuniucpanam), (50) Performing every 
action fot jyva (Agguurile samuslakurmakaranam), (51 
Ranaimig constantly at the feet of Krsna (sarvathd 
ducaral publi, (52) Serving the holy buall (tafastseud), (53) 
Serving the Vabnuva scuptures (valsnacuddstrasevd), (51) 
Staying in the «district of Mathurä (mathurdmandale 
sikitihy, (55) Serving the Valsuavas (ralsnavasevd), (56) 
Celebrating the Swing-festival andthe other great occa- 
sions uccurding lo one's capacity (yulhddakti dolddima- 
hulsuwukaragune), (57) Observing the vow of Kartika (kdr- 
Ukavratam), (58) Always taking the name of Hari (sar- 
vada harindinagrahunam), (59) Participating In the pro- 
cession on Krypa’s birthday (Jarnmásjamiyatradikam). 
Thus far lifty- nine constituent parts of devotion [have 
been enumerated]. Now there are five [more] that are 


Y ibid, p. 120: translat 
towards the Lord.” 

% ie, Drinking the waler with which the feet of 
the deity have been washed. 














ubmitting one's Inner feelings 
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foremost and (must be] practiced always:! (60) Serving 
the Image with skill ($rimärliseräkausalam), (01) Relish- 
Ing the meaning of the Bhayavatam together with the 
knowledgeable (rastkaih sahu Srithagavaltdrthdsvadah), (62) 


Coming together with such saints who have sim 


allar 
to 


mperament and affectlon (sajaliyasnigdhamahattarasa- 
dhisangal), (63) Congregational singing of the name (na- 
masankirianam), (64) Living in Vrindävana (irlornda- 
vanavdsah), These are all the sixty-four parts [of de- 
votion}, 

v 3 Now the thirty-two offences agalnst the service 
(seva parddhah) will be enumerated as [given] In the scrip- 
tures; (1) Enteriag the house of the Lord on a car or with 
shoes un, (2) Not observing the great festivals of the Lord, 
(3) Not paying homage when standing in front of Mim, 
(1) Worsbipping Him from an elevated or an unclean 
Place, (5) Greeting the Image with one hand only, (6) Turn- 
ing one's back to the image while performing the circum- 
ambulation, (7) Stretching one's feet towards the image, 
(8) Clasping one’s knees, (9) Lying down, (10) Eating 
{before the image), (11) Gossiping, (12) Talking loudly, 
(13) Arguing, (14) Weeping in front ‚ot Him, (15) Af- 
fectlonate speech, (16) Spiteful speech, (17) Hard words, 
(18) Cruel words, (19) Wearing a blanket, (20) Blaming 
others, (21) Pralsing others, (22) Using vulgar language, 
(24) Breaking winds, (24) Not wor shipping the Lord even 
when capable of doing it, (25) F ating without having of- 
fered one’s food to the Lord, (26) Not offering seasonal 
fruits and products, (27) Offermg mute 
already used and are left over, (28) 
back turned towards the linage, (24) Greeting another 
person [while sitting before th late] (30) Keeping silent 
when the spiritual master ashs u question, (31) Pratsing 
oneself, (32) Speaking fll of deities. These are the thirty- 
two offences against Vispu as enumerated, 

In the Väräha-Puräpanı the offences are briefly deseribed 
[as follows]: (1) Eating the king's food [len living on a 
salary or pension], (2) Touching (the Image of] Hari after 


als that had been 
itting with one's 








10 The next passage corresponds to BRS I, 1, 901 
Kranadása Kaviräja in the Caltanya CarltAmrtam Madhy- 
ala XXII, 125 has another list of five most Important 
practices, vie, Sádhusañgah (company of the saints), 
ndmak(rlagam (congregational singing of the Name), 5h4= 
gavaladravagam (listening to the recitation of the Bhaga- 
vatam), mathurdvdsah (living in Mathura), drimortl irad- 
dhdya sevanam (serving the image of Uhe Lord with falth). 

A DRS 1, 2, 69-185 offers copious examples from the 
Puranas for each one of the 61 parts of worship. 

12 BRS I, 2, 118 has only the introducing stanza, The 
enumeration of the ‘$2 offences’ and the rest Is found 
in Jiva Goswämin’s commentary on tie BRS (taken largely 
from the Puranas), 
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nightfall, (3) Approaching Hari without [proper] cere: 
monies, (4) Opening the door lof the sanctuary] without 
the accompaniment of music, (5) Collecting the remnants 
of lood of dogs etc, (ô) Brenklog the silence during wor- 
ship, (7) Going away during worship to answer ‘the 
of nature’, (8) Offering incense before having given fra- 
grant garlands, (9) Performing Worship with unsuitable 
flowers, (10) [Worshipping] without having completed 
one's toilet, (11) Alter having gone Lo one’s wife, (12) Aft- 
er touching a woman who has her period, saffron, a corpse, 
(13) Wearing a dress that ts either red or blue, unwashed, 
somebody else’s and dirty, (14) Having 
(15) Releasing the lower wind, +16) Being angry, (17) 
Having gone to a cremation ground, (15) H 
unwholesome food, (19) Havi alten lotus or asa foetida, 
(20) After having rubbed oil on one's tinbs, [tea] 


touching Hari, performing acts lof worship to] tt 
sin. 


call 


seen a curpse, 


avving eaten 





ari is 


Thus [is written] also in some other place; (1) Dis- 
respecting the Lord's Bock and turning to another serip- 
ture, (2) Chewing betel in front of the image of the Lord, 
(3) Offering Mowers on the leaves of castorail plants, 
ete, (4) Performing worship at inauspicious times (dsura- 
kdle), (5) Performing worship while sitting on a wooden 
platform or on the bare floor (pifhe bhûmau va), 46) Touch- 
log the image with the left hand at the tine of bathing, 
(7) Oltering; flowers that are withered or be wed [from 
someone else}, (8) Spitting out during wo 
gratulating oneself for one's worship, (10) Wearing an 
ill-drawn mark on the forehead (tirgakpucdradhritth), 
(11) Entering the temple with unwashed feet, (12) 01 
fering food to the Lord that has not been cooked by a 
Valsnava, (13) Performing worship in the presence of a 
non-Valsnava, (14) [Performing worship} without having 
first offered worship to Ganesa, (15) Perfornung worship 
alter having seen a käpältn, (16) Washing the Image with 
water touched with finger-nalls (nakhämbha), (17) Per 
forming worship whlle covered with perspiration, (18) 
Stepping over remaíns of the offering, (19) Swearing ia 
the name of the Lord. These and others must be known 
{as offences against right worship]. 

vi Even if one should cominit all the [above mention- 
ed] sins he will be absoived through taking refuge to Hari 





tp, (9) Con- 





13 ‘The text of VI corresponds to BRS 1, 2, Wr. B. H. 
Bon, ap, cit., p. 149 translates thus: “It la said in the 
Padma Purinam that even if one has committed all these 
‘offences in the worship of the Arcd-vigraha (Lord's Deity 
or Figure) In the temple, one Is freed from all effects of 
such offences If one should take absolute reluge In Lord 
Hari. But should a twolegged animal commit offences at 
the feet of Hari, he can certainly save himself even fram 
such a serious default by taking to the chanting of the 
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(harlsamgrayal). Even If a lowly man commits these of- 
fences against Hari, whatever It may be, he will be dehver- 
ed through refuge to the name (námdárayal). But hy 
offending against the name of the friend of all bebigs 
one falls down (ndmno'pl sarvasuhrdo hyaporddhátpa 
tatyadhah), 

vil, These now are the ten sins against the name (ml 
maparddhat); (1) Offending a Valsnava by scolding ete. 
a Valgnava (valsnavanindddi), (2) Thinking that Vigpu and 
Siva are each Lord (vipnudivayol prthagtivara buddhth), 
(3) Thinking that the spiritual master Is a human being 
(Srlgurudeve manusyabuddhth) (A) Reprouching the Vedas, 
Puränas and other scriptures (vedapurdgadisästranindä) 
(5) Interpretation of the name (ndmni arthavddaty 
(6) Speaking or thinking ill of the name (ndinni kuvyâkhyd 
bd kusfa kalpand), (7) Committing sins on the strength 
of the name (admabalena pape pravcttit), (8) Considering 
other good works as equal to the (chanting of the] name 
(anyadubhakarmabhirndmasdinyamananam), (9) Teaching 
the name to people without falth (asraddhajane nämu- 
padesah), (10) Distiking the name even [after] hearing tts 
Krentness (náma mdhatnye drute'pi apritit). Thus ten- 
fold, 

viii, Now the characteristics of ritualistic devotion 
(valdhf); When listening, congregational singing, eto, 
are done out of fear from the injunctlons of the senp 
tures (443 trdsanabhayena) then (we have) ‘rtuallstic devo- 
ton’ (valdht bhuktin), 

1x, Now the characteristics of passlonate devotion 
(rdgdnugda). When the aforementioned actions nre per- 
formed out of one's own desire Lo serve the beloved Prince 
of Vraja (nijabhimatavrajanandasya seväpräptilobhenu) 
(we have) ‘passionate devotion’ (rdgdnugd bhakti). As 
has been sald;}® Service should be performed first like 
that by a novice and then as by an accomplished devolre 
(sadhakarQpena stddhardpena) according to the disposition 
of the people of Vraja with a wish to galn this emotion 
(tadbhdvalipsund). One should joyfully remember Kpyua 
und those most dear to him and one should listen with 
enthuslasm to stories about him and always live in Vraju.! 


Name of the Lord. But ons must definitely fall from one's 
spiritual Ife should one commit offences to Lord Hari's 
Name, Who Is the best friend of all,” 

M B, H. Bon, op. cit, p. 151 has: “To think that all 
the glories of the Name of God that have been mentioned 
in the Scriptures are merely exaggerated only ... To 
give any Indirect and forced meaning to Ihe Name of the 
Lord (for example, when the Scriptures use the Lord's 
Name as ‘Hari’ to expluln It away In that context that 
the word ‘Hari’ means ‘lion’ or *lotus”.) 

18 The text of IXb corresponds Lo BHS 1, 2, 98, and 97. 

14 B, H. Bon offers the folowing translation: “In this 
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x17 In passionate devotion remembrance Is first In 
importance (smoragesya mukhyateam), ‘This remembrance 
consiots In entering the spiritual sports with one's own 
emotton, the fechngs of Kpyua and of those dear to him 
Cijathdve cttalildvedasvabhdvasya Srikgsyasya tatprige- 
janasya ca) “Though the scriptures and the authorities 
may have prescabed i, one necı not perform In the Way 
of Devotion (Lhuktimärge) congregational singing, wor- 
ship, Various poses of hands and fingers, meditation on 
värakä, worship of Kukminf, ete. if thls goes against 
wtlons (nijabhövapratikälyat). Because of 
remembrance no sin occurs though there may be a neglect 
of any part fof worship). [As the scripture saya: ‘0 
Uddayal ‘There Is no question of going astray in my path, 
even if there should be a fault in the execution of any 
part fof scriptural injunction} because of tts freedom from 
Juratertal) qualities (rirgugatedd anddizah): this has been 
declared by me firmly.” Neglect of an essential element 
of Worship} ds [normally] sin as has been sald; [but eves} 
without the ates [prescribed in the seriptures} of Srutl, 
Simpli, Puranas and Päncaräıra the rise of perfect love 
for Khan tekustikt harer bhakti) Is possible. When pas 
sonate love (riyah) develops within a man who has dons 
everything according to the scriptural injunctions then 
he obtains the [feclinys} of Hukinial and the other in- 
habltants of Dyârakà 














one's own 








Bruja one engaged In spiritual Kamen under abject 
subservience tu the Denizens of Braja with an eager 
longing for following in the wake of the bhävas, Le, 
feelings and sentiments of one's desired dearest. One of 
Sil Krsna, should serve ‘Them both (Sri Krsna and His 
dearest Sel Kädhä or $11 Nonda-Yatodá, as the case may 








be) both in the stage as u sadhaka, le., In the stage of — 


spriritual practices yet in bondage, and also In the stage 
as a siddha, Le, even when one hus attained the Object 
of auch spiritual practices.” “One (who treads the path 
of Käpänugä nakti) shall always live In Braja by con- 
stantly remembering one’s Most Beloved Kygna and the 
dearest Associates of Sri Kryua of Braja, in following 
Whose bhivas one has a burning craving for the service 
of one’s Most Beloved Krsna.” 

17 Visvanâtba Cakravarlin secins here to express his awn 


opinion slightly deviating from BRS 1, 2, 99 in which — 


these practices are strongly insisted upon. 

13 ‘The quotation is from Bhágavata-Purágam XI, 
29, 20. The Gitä-Press translation (Kalydna Kalpalár, 
vol. 24, No. 12, Dec. 1959, p. 506 f reads: “There ls no 
(fear of) luss In the least degree of this course of conduct 


la the furm of my worship, O dear Uddhava, once It has - 
been taken up (in right carnest), because it Is free from — 
(alDeraving and since it has been deliberately determined ` 


by Me, unaffected as It is by the (three) Guyas,” 


a q ALI a Se eee 
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xi, Here now this special remark (ulvekalı): The Vraja- 
sport (INA) does not depend on scriptural Injunctions since 
at the occaston of hearing about the sweetness of the feel- 
Ing of love, etc., of the close associates (of Krsna) the 
desire (lobhah) arises; ‘this [feeling of love] should also 
be mine” (idam mamapibhäyat). Nowhere through scrip- 
tural Injunctions desire (lobhah) Is created, "But desire 
arises by itself through the seeing or hearing of the desir- 
able object. Depending, however, on scripture Is the 
knowledge of the means (updydh) to reach that emotion 
(óhdoali) because the scripture describes the means to 
reach it, not otherwise. The scripture which is the norm 
for servico (Sastrambhajanapralipadakam) 1a only the 
Sribhagavatam, From among these acts of worship some 
fre conducive towards engendering that emotion itself 
(ladbhdvamaydni), some are closely associated with this 
emollon (tadbhdvasambandhini), some are favourable for 
this emotion (ladbhdvdnukaldni), some are berating from 
hindrances [for the development] of thls emotion (tadbha- 
wloiruddhdnt), some are averse to this emotion (tadbha- 
vapratikaldni). ‘These are the five different means of 
spiritual practices (pañica vidhdni sädhandni), Means 
conducive towards engendering that emotion itself are 
servitude, friendship, ete. Means closely ussoclated with 
this emotion are the taking of refuge at the feet of the 
spiritual master, the repeating of prayer-formulae, to 
Imagine Krgna's favourites, his dear ones, ete., according 
to the right Ume, to remember his sports, his qualitles, 
his beauty, to listen [to storles about him], to sing [his 
praise} and to think of him. Means favourablo for this 
emotion are keenness In observing the * Eleventh, Kr3na's 
Birthday, KArtika, austerities like giving up enjoymenta, 
worship of the holy fig-tree, the holy basil, ete. Meana 
liberating from hindrances [for the development] of this 
emotion are the wearing of the syllable of the Name, car- 
Tying sacred food and objects of worship, paying obelaan- 
ce, etc. All the above-mentioned actions are prescribed as 
duttes (karttavyant). Hand and finger poses, meditation 
on Dyáraka, etc., [insofar as they are] opposed to this 
emotion must be avolded in passionate devotion, Equal- 
ly all actions must be given up which are forbidden and 
proscribed in the scriptures (Sästresuvihltänt kartlacyant 
nisiddhdni) or which are inspired by one's own will (soa- 
dhtkdrocitant). 

xn. When devotion as exercise (sddhanabhaktih) has 
become mature, devotion as emotion (bhdeabhaktil) 
arises through the grace of Krsna or the grace of devotees 
ot his (krapakrpayatadbhaktakrpaya). Signs thereot are 
the nine sprouts of love (navapriiyankurdf). As [we 


hi read] Forbearance (ksdntih), using one’s time for 





This section of XII corresponds to BRS L312 
Ct. B. H, Bon, op, elt,, p. 348, 
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things that are worthwhile {avyarthakdlateam), distaste 
for sense-objects (vtruktih), freedom from conceit (mära 
sanyata), giving up of expectations (asdoandhah), 
eagerness (samulkanfhd), constant enthusiasm for the 
singing of the name (ndmagdne saddrucih), attachment 
to the practice of reciting his attributes (dsaklistadyuna- 
khydne), preference of living in His abode (pritistadvasati- 
sthale), Where those nine emotions are found la them the 
sprout of emotion has taken root. Therefrom arises the 
ability of direct vision of Krsna (krsnasäkzätkirun) When 
the characteristics of emotion are seen in the beginning 
In one who has a desire for liberatlon (mumuksu) then it 
is only a mere reflection of emotion (bhavabimbah), not 
really emotion. In people who are ignorant (there is 
only} the shadow of emotion (bhdoacchdya) 

x1. When emotion matures it becomes love (bhdoa 
bhakliparipäka eva prema). Its characteristics: not even 
the minutest diminishing even when obstacles, etc., arise. 
The special condition [created] by an excess of mine ness 
(mamatodlifaydl) above love (premä) is affectionate love 
(snehah), Its sign ls: the emotion of melting uf mind (cit 
ladravlbh4vah). ‘Then comes passionate love (rdyah). Its 
sign is: compact affectionate love (nividasnehah). Then 
comes confident love (pruguyalı). Its sign is: intense trust 
(gAdhavitvásah). 21 

xıv.22 A sentiment (rasah) arises through the inteling 
of an excitant (vibhdvuh), of ensuants (anıdhduah), exter- 
nal signs of internal emotion (sdlvika bhdvah) and auxiliary 
feelings (oyabhicdribhdvah). The object (vfsayah) through 








20 Cf. BRS I, 4, 1. 

2 Ujjeatanttamagt (Sthayibhavaprakaragam 54 f) de- 
scribes the six bhdvas: sneha, mäna, prapaya, rdya, anti- 
raga and mahdbhdva as playful manifestations of prema 
comparing them to sugarcane, stalks, julce from these, 
Jaggery, coarse sugar, white sugar and candied sugar all 
of which are different stages of the product of sugarcane. 
Cf. P. V. Kane, ‘History of Sanskrit Poetics’, 3rd revised 
ed., Motilal Banarsidass, Delhi 1061, ‘The Rasa school 
of Poetics’, p. 311 ff, 

22 Cp. BRS II, 1. In translating the technical terms in 
the following sections 1 have largely followed S. K. De's 
suggestions, trying, however, to maintain greater uni- 
formity and avoiding some of the less felicitous expres- 
slons. As regards the terminology itself he remarks (op. 
elt., p. 182) “Although orthodox poetics Itself would not, 
strictly speaking, regard Bhakti as a rasa, the nomencla- 
ture and treatment are borrowed from orthodox Poetics 
and applied, mutatis mutandis, to the Valgnaya concep- 
tions of Bhakti as a rasa. The technicalities are the same, 
but of course the analysis in detall ia entirely novel and 
ingenious ,.. The most notable departure occurs In the 
classification of these Sältolkas, which Is entirely original." 
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which the emotion (bhdeuh) arises Is the substantial ob 
Jective excitant (o/saydlumbunavibhdval), namely Kysua 
Me who becomes united with, his emotion (bhdvayukte) 
is the devotee who hus resorted to the principal supporting 
emotion (Adraydlambanovibhdvah). (The things) which 
remind of Krsna dress, Jewelry, ete.—aure the enhancing 
excitants (uddipanapibhdvah). Concomitant emotions 
(anubhdeah) ure (those activities) through which the 
emotion is made manifest, as for instance singing, dancing, 
smiling, ete, External signs of Internal emotion (saleika 
bhava) are those eight [conditions] which excite the mund 
and the body: stupor (afambhah), perspiration (svedut), 
hortipilition (zumäncuh), breaking of the voice (seurabhe 
duh), trembling (vepattit), change of colour (uaiwarnyds 
teara (adri), loss of consciousness (pralayd) ‘they ate 
fivefold, gradually ylelding more and more pleasure 
smoldering (dhAmayttd), Naming (var), burning (diptdy, 
brightly burning (uddiptd), completely bursting inte 
fumes (sadipta).2" When they are found In an eternally 
accomplished one (nifyasiddhe) then they are smooth 
(snigdhat), When [found] in a devotee In whom Jove has 
arisen (jdlaratan bhakte) they are soft (digdhdh). When 
they are found in peuple devoid of (higher and Intense) 
feeling they are harsh (r0kj4h). When it originates in 
People who are desirous of liberation then it is born from 
a semblance of love (ratydbhdsah), When originated In 
People who are devoted to actlons and objects then it in 
born from a semblance uf spiritual essence (sultedbhdsat). 
When originated in people with a slimy mind and those 
Who ure averse lo the service of Him then It ts hollow 
(nilsafedh) When originating in people who hate the 
Lord then it ls contrary (pratipah). 

xv. Now the transient [auxiliary] emotions (eyablitcart 
bhavah) which nourish the permanent emotions (sihäyi- 
bhdvaft) at some time or other, As (we read) 2 ‘Self-dis- 
Paragement (nirveduh), despondency (uisdduh), depre 














= B, H. Bon, op. cit, p. 330 offers the following com- 
mentary; “The Vibhdvas of Alumbana and Uddipana are 
the motive force behind the relishing of Rali, ie., Hhdea 
or emotions, ‘The cause of relishing of Rati of Hhdva Is 
called Vibhdea, One who Is the target of arousing emotions 
or Bhdvas ls called an Alambana. Alambana can be both 
‘a subject and also an object. When Ahdoa is aroused 
by the exciting Vibhdvus manifest in the Visaya, It Is 
called Visaya-Alumbana or Subject-Alambana, and when 
Vibhdvas centre round the Aéraya, It is called Adraya- 
Alambana or Object Alambana.” 

M ‘The increase is due to an increase in the number of 
sdllvikas present in them: in the firat there la only one, 
in the second two or three, In the third four or five, in 
the fourth six or seven, in the fifth all elght. 

% This text corresponds to BAS 11, 4, A If. 
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(datnyar), debility (gldnih), weariness (dramah), Intoxica- 
tion padah), arcogance (garvalı), apprehension (sankd), 
wlan (irasuln, Murey (deegat), madness (unmádah), loss 
of memory tupasmptito, sickness (vyddhih), distraction 
(hiehals, death (met), indolence (dlasyam), stupefaction 
(ddyain), shame (orkdd), dissembling (avahiltha), recol- 
lection (say tity, doubt (wifarkafı), cellection (cintd), resolve 
(malit), Namus (LALA), Joy hurga), longing (ulsuka: 
Iva), hercom daugryam), impatience (amarsah), envy 
(asuyå), unsteantiness (ed palgam) drowsiness (nidrå), dream- 
ing (suplih), awakening (bodhahy these are called the 
transtent foliy 











s% 





AVI Corryn 





fing to the mind of the devotees the 
mamfiostahon of the emotions takes place gradually, 
ih 





He has a mind that Is deep like an ocean {his 
einohlons are] unmanifest (upräkufyam) or only slightly 
manifest (walpa präkafgarı). In an unstable mind which 


tesembles 





tow ditch there can be an excessive manl- 
Testation of emolion (atisuyuprdiufjyum). But we shall not 
deal with that subject at any length since no particular 
rules are given for it 





xvu 37 Now the permanent [dominant] emotlons (sthd- 
yibhávdlo. They are hvelold according to the common 


Lori (sdnutnyarap 





, the pure form (seacchardpah), ete?! 
‘The common form ts the permanent emotion of one senti- 
ment (rasotiy of the nanon form of fondness (ratih) 
iring of common worship (bħaja- 
nahy by coro people outside the company of the firmly 
established devotees (niylubhak jusañgarahilah). MW is the 
pure form of fondness (svacchuratiti) when it rises in the 
company of devotees who have the five sentiments Vke 
peacelulness, etc, be it (the experience of) peace, of 


servitude, of friendship, of parental love, or of wifely 





achieved Urea a im 





love differentiated by time, location and not yet per- 
manent &% 





19 Viivanâtha Cahruva 





gives after the text from 
BHS Sanskrt synonyms fur each term used. S. K. De, 
190 exp 





op cit, p. is the term as follows: “subsidiary 
ore or Jess transitory nature which are ac- 
cessory and which accompany or interrupt the dominant 
emotion, without, however, supplanting It, They are 
kened, in the orthodox manner to the waves of the sea, 
whereby the dominant feeling la understood to be the sea.” 

77 ‘This topic is dealt with In BRS H, 5. 

2% According to BRS 1, 5, 8 the division la threefold; 
sämdnya, svaccha, tdnta. 





feelings of a 








WS. K. De, op. cil., p. 191 remarks that the names are 
the sase as those of orthodox poetics but differently 
d. "Ihe athdyl-bhdvew or Ihe root-emotion of the 
Valsnuva bhukitrasa is taken lo be the feeling which 
concerns Kryua as the object and the nine orthodox s(háyl- 
bhávas ure evaluated in terms of this idea.” 
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Krostenmamen: The Bhaktirastimrlasindhubindu 


‘The sentiment of peacefulness and the rest Is differeati- 
ated In five modes according to the firm establishment of 
one iment (rasa) in confirmed devotees. 

[The permanent emotion] of peaceful devotees is Peace 
(dantit), of dutiful devotees Fond Servitude (dAsyaratilı), 
of friendly devotees It la Ce ıpantonship (sakhyam), of 
affectionate devotees It is Parental Love (edtsalyam), of 
ardent devotees It Is Passion (priyata),® Now Peace, 
Servitude, Companionship, Parental Love and Passion 


are the five main-sentíments (mukhyarasdh) and the last 
is the foremost. 








In the peaceful devotees one finds a 
constant turning of the mind to Śri Krsna, in dutiful 
devotees service, In friendly ones lack of shyness, in af- 
fectionute devotees Is found tender lov. » in ardent ones 
a rising of enjoyment through the giving of limb after 
limb, ‘Thus each following one is higher {than the pre- 
ceding une] because of the higher qualities connected with 
it. 

xvi! In the sentiment of Peace Sri Krsna, qualified 
as unborn, supreme Brahman, fourarmed, Näräyana, 
Supreme Átman ete. is the object which substantially 
excites feeling. 

Sanaka, Sanandana, Sanäluna, Sanatkumära and other 
ascetics are the (secondary) support of the substantial 
[primary exeltant]. 3» Even the ‘seekers of knowledge’ 
when they have given up the desire for liberation and have 
acquired the desire for devotion through the grace of Śri 
Krsga and his devotees may become [such] supports of 
the substantlal [primary excilant] 

Enhancing excitants are: the People living on a moun- 
tain or in a forest, a holy place, ete, Ensuants are: the 
concentration of one's sight on the Up of the nose, the 
activity of a mendicant (avadhàlacesfå), Y» selflessness (nir- 
mamalá), hatred of those people who hate the Lord, mod- 
erate love (natibhaktih) towards his devotees, silence, 
concentration on scriptures dealing with knowledge and 
similar things. External signs of the Internal emotion 








3 1 have not followed S. K, De's nomenclature who 
uses the following terma: Quictistic Devotion, Devotlon 
as Falthfulness, Devotion as Friendship, Devotion as 
Parent-sentiment, Devotion as the Erotic Sentiment (op. 
cil, pp. 194 If). 

M Cf. BRS IM, 1. 

Ma The numerous names quoted ln the BRSB refer to 
(mythical) persons of importance In the Bhägavata- 
Puräpam and other popular scriptures of the Krsua-bhak- 
las. They are well known to the audience for which 
Vidvanitha Cakravartin writes—for the American reader 
even a reference to the sources would not auflice and It 
seemed at this stage not advisable to relate all the myths 
concerned, 


M» See. A. K. Majumdar, op. cit, p. 250, 
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are [here] tears, horripilation, (thrilling of the body and 
so on, except the loss of consclousness. Auxiliar y leclinga 
are; sell-disparagement, resolve, equanimity and su on. 
The permanent [dominant] emotion la Peace. 

Thus [ls completed the treatuent of] the sentiment of 
Peace. 

xix. In the sentiment of Servitude (däsgarase) Sri 
Krsua, qualified as Lord, Master, omniscient, fond of 
devotees and so forth ts the Object whieh substantially 
excites the emotion. The supports of this substantial 
excitant are fourfold: 1. Superintendent devotees (a 
dhik¢labhaktah): Brahmå, Siva, ete. 2 Depending devotees 
(d$ritat): they are threefold: (4) Those who have taken 
refuge to Krsna like Kaliya, the host of kings held caplive 
by Jarasandha, the king of Magadha. (b) Those who had 
first been Beckers of knowledge but have alven up the 
desire for Überation und have developed an inclination 
Tor serving (Krsna). (c) Those who from the very beginning 
enjoyed to serve (Krsna) like Candradhvaja, Harihaya, 
Bahulasva and others. 3. Associate devotees (paraadany: 
they are Uddhava, Däruka, Srutadeva 4. Following dev- 
otees (anugdh); they are Sucandra, Mandana and others 
In Purl, Raktaka, Putraka, Madhukautha and others ha 
Vraja, 

Leading devotees (dhurgabhaktäh) are those amoug 
them who are worthy members of his family Firm dev- 
otees (dAfrabhaktäh) are thuse who behave respectfully in 
the group of Krsna’s beloved. Heroic devotees (virubhuk- 
täh) are those who are not afraid of hurting pride in order 
to achleve Krsna's grace Powerful devotees (wälyän) 
of Sri Krsna are those who have regard for him combined 
with respeet and united with love as Pradyumna und 
other relations. Amongst these there are sume elernally 
accomplished (nilyasiddhäh), some accomplished Unrough 
exercise (sddhanusiddhäh) und some are aspirants (sddfa- 
käli). 

Enhancing excitants are Krena's grace (uniyrahah), 
the dust ol his feet (caragadhAli), his ieft-avers (imahd- 
prasddah) and so on, Ensuants are: following the orders 
of Krena and so on. In this sentiment arise love (prema), 
passionate love (rdgah), and affectionate love (snehah), 
In the superintendent and the depending devotees the 
permanent emotion goes as far as love (prema), In the as- 
sociates up to affectionate love (snehah), In Pariksit, 
Daruka and Uddhava passtonate love (rdgah) la manifest. 
In the ‘following devotees’ of Vraja as in Raktaka and 
the rest all (these stages of emotion}, Even in Pradyumna 
all. Up to that time, before the vision of Sri Krsna (srikrs- 
nadarganam) has been had for the first Lime, {the emation] 
ln *unyoked' (ayegah), After the vislon, when there is 











22 Cf. BRS 111, 2: our author differs here considerably 
from ROpa Goswainin | 
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separation (viechedah) it is [called] ‘disconnected’ (viyogah). 
In [this emotion) there occur ten [successive] conditions; 
heat In the limbs (angesu tapalı), thinness (krsala), sleep 
lesaness (dgarya), tainting (Alambasdnyald), undsteadiness 
{adhctih), stupor (/adata), puin (vgddhif), dementedness 
(unmddah), unconsclousness (nfrechitam), death Curtin). 
Thus [ls completed the treatment of) the sentiment of 
Servitude, 

ax In the sentiment of Compantonship (sakħyarasah) 
Krsna qualified ns clever, undersianding, well dressed 
aod happy Is the object which substantially incites the 
emotion, 

‘The support of the substantial excitant are compantons 
ol four kinds: friends (suhpddh) companions (sokhityd's 
Hear companions (priyasakhiyah) ions 
Wrriganarmasakhdydt). Friends are those who are ol- 
sler than Kryna, somewhat removed from childhood 
They are: Subhadra, Mandallbhadra, Balabhadra and the 
rest. Companions are those who ure somewhat younger 
WHE still have a sentiment of Iriendsinp mixed with servi- 
lude, namely VisAla, Hyabhu, Devaprastha and the rest 
Dear compantons ure those who are of the same age us 
Kryon, They are SridAma, Sudáma, Vasudäma and the 
test, Dear sweet companions are those who are the as- 
sistanta in the mystery of the beloved (preyasi ruhusyasa 
hast) and who desire the emotion of erotic luve (priga- 
tabhdvaspchah). ‘They wre: Subala, Madhumangada, Ar 
Juna and the rest. Enhancing excitanta are the various 
aos of Stl Krsna, his babyhoud (kuumdran), childhood 
(puugapdam), udolescence (kidoram), the horn (ipigal), 
Ihe flute (veguf), the grass-bludes (daldh) and other musical 
Instruments. ‘There ix this general rule: babyhood (kaum 
ram) lusts UM the fifth year, childhood (paugandan) tilt 
the tenth, adolescence (kalgoram) up to the fifteenth year 
and youth (yaucanam) atter that. Up to ten years and 
«IRht months lasted Krena’s manifest aport (prakafael- 
haralı) In Vraja. And now because of the little time fal- 
lowed for] Kr3pa's growth in age |this modified rule ap- 
plies): Lubyhood Jasta UN three years and four ni 
childhood til six years and elght months, adul 
UN Lon years elgth months, Then throughout the entire 
time to follow Krenu re at this stage. The beginning 
of adolescence falls In the seventh year In the month of 
Valéakha. Also the well-known aports with the sweel- 
Hearts fall In the middle of childhood, The stage of the 
friends and companions has also to be understood ac- 
cording to this (modified rule) [and this is the reason] why 
it has been [specifically] written down. Ensuants are: 
war-play (bahuyuddhakheld), lying on a couch (ekasayd- 
suyanan) and so on. External algns of emotion are tears, 
horripllation and su on. Passing signs are Joy, arrogance 


* Cf. BRS III, 3. 


dear sweet compa 











ths, 
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and so on. The special permanent emotion of the senti- 
ment of Companionship ls confidence (visvdsal), as a re- 
sult of absence of shyness due to the sameness la appear- 


e (sämyalgs jâ). 





vw confident love (pranayah), love (prema), affection- 
ate love (sneha), passionate love (rdyah) with companlon- 
ship Gakhyah) fonn n pentad In another place it ts sald; 
Mjuna, Bhimasena, Srídáma and other 
nobles. In the case of separation also here the ten [suc- 
ve] couditivns as before should be understood, 


Thus Jis completed the treatinent off the sentiment of 
Com 


companions are 








anionship 

asii In the sentiment of Parental Love (valsalyara- 
aah Ši Kpa quabied as having soft Hibs, being well- 
hebaved, having ull good qualities and so on is tho object 
Which substantially incites emotions, The support of the 
substantial excitant are those who want to care for Sri 
Krona u 








respected elders (yurujandh), such as parents, 
and sa forth la Vraja: Vrajesvari (= Yasoda), Vrajaräja 
(o Nanda), Rohini, Upananda and his wife and the others. 
Elsewhere (in Dvärskä); Devaki, Kunti, Vasudeva and 
the rest. Euhancing excitants are smiling, prattling, 
childhood exploits, and soon, Ensuants are: touching his 
idling, ete. External signs 
are. spor, perspiration, and so on, all of them, 











forehead, giving blessings, h 





of emotion 
and own of breasts (sfunusravunum) -nine In number. 
Pasing signs are joy, doubt, and so on. The permanent 
(be child (edisAlyaratth), Meredevelop 
love (pream, affectlonute luve (sachah), passionate love 
(riyat). In the case of separation the aforementioned ten 
conditons apply “Thus [is completed the treatment of] 
the sentiment of Parental Love. 

ax In the seatiment of Sweet Love (madhurasat) 
the object which substantially incites emotion Is $rt 
Kfspa qualified as the ocean of sweetness of beauty 
(rüpsumädhurgas, sweetness of sports (ldnádhurya), sweet- 
ness of love (premdmddhurya). ‘The support of the sub- 
stantial excitant are the host of lovers. Enhancing ex- 
cilants are: the sound of the flute (mural), the call of 
the cuckoo (oki uh) In spring, new clouds (navamegháh), 
the throat of the peacock (maydrakanthdh) and other 
siehts, lnsuants are: side-long glances, laughter, otc, 
External signs ure: all up to ‘brightly burning” (sAdipta) 
Passing sings: all, beginning with self-disparagement, 
except indole 


emotlon ty th 











© and fierceness. 





The permanent emotion 
aes beloved (priyatdralih), Love (premd), 
alfectlonate love (snekah), passionate love (nigah) and 
sv on develop all us explained In the Sri Ujjvala Namapl. 


‘Thus [is completed the treatment of] the senUment of 
Sweet Love, 


is love of 
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KLOSTERMAIER: The Bhaktirasdmytasindl ubinda 


xxi" Now [a description of] sympathy (maltrī) and 
antipathy (valrah) amongst these [sentiments]: Mutual 
aympathy exists between Peace und Servitude, Neutrality 


exists between Companionship and Parental Love. Thero 


ls no sympathy between Parental Love [and any other 
sentiment). There Is antipathy between Passion (u/jvalah) 
and Servitude. Thus far the topic of sympathy and anti- 
pathy [of sentiments}. 

XXIV. Now (a description of) the combination of emotions 
(bhdvamidranam). In $s Baladeva and the rest there are 
Companionship, Parental Love and Servitude. In Mu- 
Khará and the rest there are Parental Love and Companion- 
ship. In Yuddhisfira there are Parental Love and Com- 
Panionship. In Bhima there are Companionship and 
Parental Love. In Arjuna there are Companionship and 
Servitude. In Nakula and Sahadeva there are Servitude 
and Companionship, In Akrúra, Ugrasena and the rest 
there are Servitude and Parental Love. In Anuruddha 
there are Servitude and Companlonship. 

Thus the [treatment of the) main sentiments [is] com- 
pleted. 

xxv.2 Now the seven secondary devotional sentiments 
(gaunabhaktirasdh); Laughter (hasyd), Wonderment (ad- 
bhutah), Herolsm (vIrah), Compassion (karunahi), Fright 
(raudrah), Terror (bhayánaka), Horror (blbhalsd) which 
also rise In the five kinds of devotees. The object which 
substantially excltes the emotions are Śri Krsna, devotees 
of Krspa and those connected with them as Possessed 
of Laughter and the other six sentiments, Of Horror the 
substantial excitant ls the place of horror (ghrnäspadah) 
meat unfit for sacrifice, blood, etc. Or Fright and Terror 
the enemies of Krsua serve also as object which sub- 
slantlally incites the emotions. ¿nsuants are the blowing 
up of the cheeks, the Widening of the eyes and so on, 
when this is possible, External manifestations, where 
possible, nre two or three, Passing signs are Joy, anger 
etc, The permanent emotion Is correspondingly Laughter, 
Wonderment and so on, developing gradually, - The four- 
told Heroic sentiment fs: heroism of war, (yuddhavirah), 
herolsm of giving (danavirah), heroism of forgiveness 
(daydolrah), heroism of righteousness (dharmactrah), Thus 
(far the treatment of] the seven secondary sentiments. 


Together [with the primary sentiments] they make twelve 
sentiments, 





XXVI. The Inclusion of those seven secondary sentiments 
in the five primary ones is as follows: Laughter and 
Herolsm of War [are included} in Companionship, Won- 
derment {is Included] in all, Compassion, Heroism of 
Giving, Herolsm of Forgiving [are included] in Parental 





M CL BRS IV, 8, 
51 CH. BRS IV, 1-7. 
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Love. Fright [ls included} in Parental Love and in Servi- 
tude. Horror [ia Included] in Peace. Terror and Auger 
[are Included] in Parental Love and P; 
The mutual sympathy or antipathy [of these auxiliary 
Sentiments] may be ascertained through the abov: 
tioned combinations, 

xxyı,®® What ls called apparent sentiment (rasäblutsah) 
Js not [to be found] in the remembrance of the sentinent 
of Heroism, In Praises, or in the difference of object and 
support, or in resemblance or in the interposition of an= 
other sentiment or in Ihe narration Otherwise 
when there is a conjunction of mutually incompatible 
sentiments, there is Apparent sentinent, When mutually 
compatible [sentlinents] are connected then we have high 
sentiment (surasatd). When in the primary sentiment 
the object and the support ure separated—even in con- 
nection with Heroism then there Is apparent senliment. 
It is not {a case of] apparent sentiment when there Is con- 
nection with antipathy while the feellng of Rädhä [tor 
Kroua] is growing due to the [peculiar] methód of nar- 
ration. It is also not [a case of] apparent sentiment when 


Kreya himself all at once is the object or ihe support 
of all sentiments. 


asslunale Love. 


emen- 


+, however, 


Now some other apparent sentiments: It is the apparent 
sentiment of Peace when [the impression arises that] there 
Is no greater splendour in Krsna than in Brahmi, it 
Is the apparent sentiment of Servitude when there is 
excessive boldness (alidhdrgtyam) of the servant before 
Krepa. It ls the apparent sentiment of Compantonship 
when In the relationship between two companions In one 
prevalls the feeling of companionship and in the other 
the feeling of servitude. It Is the Apparent sentiment of 
Parental Love when because of the knowledge of exces- 
sive power (baladhikyajAdnam) in the child (Krsa) there 
is no fondling. 

It is the apparent sentiment of Passlonate Love when 
of two [lovers] the one has the wish to sport and the other 
[does] not [have it] and there ts the expressed desire for 
union, It ls the apparent sentiment of Luughter and so 
forth when Laugther etc. is separated from Śri Krsna; 
when found in the enemies of Krsoa then it is all the more 
an apparent sentiment [only]. 

xxvıtt, Whosoever is desirous of the protection of Hari, 
even If ha has not studied grammar, can profit from the 
“Drop of the Ocean of Nectar of the Sentiment of Devu- 
tlon’ which is therefore [offered] in the form of a drop. 

Thus ls completed the Bhak Urasfimrtasindhabinduh 

composed by Mahämahopädhyäya Sri Visvandtha 

Cakravartin. 





5 Cr. BRS IV, 9. 





